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HE great Diſregard with 

which Religion is treated 
by ſome, and the miſta- 
ken Notions of it which 
are entertain'd by others, cannot but 
juſtify an Attempt, to eſtabliſh the 
Certainty, and retrieve the Beauty and 
Glory of it. The following Papers 
are calculated for theſe Purpoſes. The 
Importance of the Subject is herein 
fairly ſtated. The great Duties of 
Religion are ſhewn to be of an eternal. 
and unalterable Obligation. Its Ten- 
dency to the Happineſs of Society, 
and its Conſiſtence with the true 


| Principles.of Liberty, are fully demon- 


ſtrated. 
The, 


5 "PREFACE 


The Diſguiſes that have been thrown 
on it will, in the enſuing Courſe of 
this Argument, be impartially expoſed, 


and the facrilegious Abuſe of it, to 


Superſtition, Tyranny and Perſecution» 
be repreſented in ſo ſtrong a View, 
as ſhall clear Religion itſelf of the 


vile and ſcandalous Imputation. 


And as bad as the World is, I am 
ſill of Opinion, that Religion cannot 
fail of recommending itſelf to every 
ſober and impartial Mind, when de- 
ſcribed in its natural Simplicity. It 
ſtands upon the ſtrongeſt Evidence 
of Truth, and appears with thoſe 
attractive Charms, that the Reaſon and 
the Conſciences of Men cannot, with- 


out Violence offered to themſelves, 


reſiſt. 
The 


OE RAE FACE © 


The Author of the following Sheets 
profeſſes himſelf attach'd to no Cauſe 
but that of Truth ; he has no Views 
of Intereſt or Party to ſerve; and 1s 
therefore an hearty Friend to the 
Cauſe of Religion, becauſe he is per- 
ſuaded that true Religion is the moſt 
friendly Thing in the World to Men. 


Any Letters or Diſcourſes upon 
this Subject, or any other important 
Concern of Life, directed to the Pub- 
liſher of this Paper, will be thankfully 
received, and be made a proper Uſe 
of in due Time. 


The large Progreſs of Infidelity, 
and the daily Increaſe of Vice, that 
Bane and Deſtruction of Societies, 
call for the Aids of all good Men to 


put 


+ ? 
3 
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put a Stop to theſe Evils. This can 
be done no other Way, but by Main- 
taining the real Principles of Religion, 
and ſtripping it of that adulterous 
Dreſs which hath been put on it, by 
the Wickedneſs of ſome, and the 
Weakneſs of others. He who gives 
his Aſſiſtance either Way, is fo far 
promoting the Liberties, the Safety, 
and Welfare of his Country. 


It is an excellent Paſſage of Gene- 
ral urto, an Officer in the Dutch 
Troops, in the War 1672, quoted 
by St. Evremond, Vol. 4. Amſtel. 
When Men, ſays he, have once taken 
out of Chriſtianity, what they have ſoi- 
fted into it, there will be but one Re- 
gion, as plain in its Doctrine, as pure 


* 


in its Morals. 
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RELIGION 


of his own Mind, and the 
moſt natural Dictates of his 


Reaſon, cannot but diſcern 
within himſelf a real and 


— T — both to believe ſome cer- 


tain Principles, and to ingage in ſome 
particular Actions, which have been deno- 
ted by one general Name, v:z. that of Reli- 
gion. Our Senſes furniſh us with ſubject 
Matter for Thought and Contemplation: 


An attentive Reflexion on our ſelves, our 


B own 
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(2) 
own Powers and Faculties, the ſeveral Be- 
ings we ſee around us, the Relations we bear 
to them, and they to us, will ſoon enable 
and oblige us to obſerve that there is a Dif- 
ference in Actions. All Actions will not ap- 
pear equally fit, beautiful and orderly. Thoſe 
Actions which are ſuited to our Natures, and 
to the Reaſon and Proportion 'of Things, are 
good and virtuous. And whereas this Fit- 
neſs which conſtitutes Virtue, reſults from 
the Conſideration of the whole Frame of 
Things with which we are converſant, and 
approves it ſelf to every reaſoning Nature, it 
will naturally lead us to an Apprehenſion 
and Belief of a firſt intelligent Cauſe, who 
wiſely and kindly conſtituted this Proportion 
and Order. And when this Idea is taken in, 
Virtue begins to deſerve the Name of Re- 
ligion. For Religion is properly a Temper 
and Conduct conform'd to the Order of 
Things, from a juſt Deference, and due Re- 


gard, to the Will and Authority of that Be- 


ing who conſtituted that Order. This Re- 
gard to God appeared to the Roman Orator 
to be eſſential to Religion: Otherwiſe he 
would not have repreſented it as conſiſting 
in the Fear of God, and a proper Care to 
worſhip 


(3) 


worſhip him . And to ſuch a Belief, and 
Acknowledgment of God, he elſewhere tells 
us, that Nature, by which he means the 
Reaſon of Mankind, or the natural Dictates 
of their Conſciences, leads all Men +. Theſe 
Things he thought to be of fo great Im- 
portance, that he ſeems to apprehend, that 
Fidelity among ft Mankind, human Society, and 
that moſt excellent Virtue, Fuſtice could not be 
effettually ſupported without Piety towards the 
Gods T. And indeed ſuch hath been the deep 
Perſuaſion of the wiſeſt and beſt of Men in 
all Ages and Nations, concerning the Reality 
and Importance of Religion, that there can- 
not be an Enquiry in which we are more 
nearly concerned, or, in which we ought to 
uſe greater Impartiality and Care than this, 
wherein the Nature of it conſiſts, what are 
the Principles and genuine Maxims of it, and 
what are the proper Arguments to ſupport 
and eſtabliſh it. 


* Religionem, eam quae in metu et caeremonia Deorum eſt, 
appellant. Cic. de Invent. 1. 2. 22. 

+ Plerique (quod maxime veriſimile eſt, et quo omnes duce na- 
tura vehimur) Deos eſſe dixerunt. Cic. de Nat. Deo. I. 1. 1. 

4 Atque haud ſcio an pietate verſus Deos ſublata, fides etiam, 
et ſocietas humani generis, et una excellentiflima virtus, Juſtitia 
tollatur. Ibid, 2. 

B 2 The 
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The Subjects about which Religion is im- 
mediately concerned, are the Higheſt and 


Nobleſt that the Mind and Reaſon of Men 
can poſſibly be converſant with. As the No- 


tion of a God implies in it abſolute and every 
poſſible Perfection, ſuch as Eternity, neceſſa- 
ry Exiſtence, Immenſity, Self-ſufficiency, 
abſolute Independence, Self-conſciouſneſs, 
the moſt perfect Liberty, univerſal Know- 
ledge, unbounded Power, infinite Goodneſs; 
and excludes the very Poſſibility of Altera- 
tion or Change; no Subject can challenge 
or deſerve our Attention equally with this. 
No Subject can ſo effectually enlarge, exalt and 
dignify our reaſonable Powers, or afford ſuch 
genuine kindly Satisfaction to the diligent 


Enquirer. Eſpecially if we conſider this e- 


ternal, ſupreme and excellent Being, as the 
Creator of the World, as ſupporting all 
Things by his Power, as eſſentially preſent 
to every Object, and in every poſſible Part 
of Space; as repairing the Defects and ſup- 
porting the Vigour of univerſal Nature; as 

over-ruling all Things by a wiſe ſteady and 


gracious Providence; as ſtanding in the Relati- 


on of a Friend and Father to Men his 
Offspring 


4 
Offspring, as obſerving their Actions, pleaſed 
with, and aſſiſting of their Virtues, diſpleas'd 
with, and an Enemy to their Vices, juſt in 
his Judgments, bountiful and impartial in 
his Rewards; who in ſuch a View muſt not 
feel and confeſs the vaſt Importance of the 
Subject, and make the Study of it the Buſi- 


neſs, Pleaſure and Entertainment of his 
Life? 


The wiſeſt Men in all paſt Ages, thoſe 
who have born the higheſt Offices in the 
largeſt and moſt flouriſhing Empires, who 
have been moſt Eminent and Remarkable 
for their Learning and Knowledge, who have 
had the moſt zealous Concern for the Wel- 
fare and Peace of Societies, have ever eſteem'd 
Religion a Subject moſt worthy of their care- 
ful Conſideration, and have made it the moſt 
delightful Employment of their retired and 
thoughtful Hours. 


Far from implicitely rejecting the Belief 
of it, either in Favour of their Vices, or 
in Deference to the Judgment of Atheiſti- 
cal Philoſophers, they have calmly and ſeri- 
ouſly enter d into the Conſideration of the 

| ED 8 Reaſon 
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Reaſon and Cauſes, and Relations of Things, 
and have thus traced out the Being of one 
Original all prefiding Cauſe, and confeſſed 
the Obligations to Devotion and Piety. 
What need I mention the Names of Socrates, 
and Plato, Cicero, Seneca, Plutarch, and 
others? Their immortal Writings beſt ſpeak 
their Senfe of Things, and lead us into their 
genuine Sentiments. I ſhall only obſerve, that 


theſe are Men, who cannot be thought by- 


aſſed in Favour of Religion, by the Cuſtoms 
of their reſpective Countries ; for they ap- 
pear to have had but little Regard for, or 
rather a ſovereign Contempt of that Religion 
which was national, and commonly profeſſed in 
the Ages and Places in which they livd; while 
by the Force of Reaſon and the Conviction 
of the ſtrongeſt Evidence, they were con- 
ſtrained to acknowledge and bear their Teſti- 
mony, both to the Truth and Importance of 


real Religion. 


One of the greateſt Concerns of the pre- 
ſent Life is, the Peace and Welfare of Soci- 
eties. And therefore the Importance of Re- 
ligion will be very much heightened, if it 


can be made appear to have a direct and 
im- 


(7) 

immediate Tendency to ſubſerve and promote 
this very defirable End. I do not indeed 
apprehend, that it is a natural or juſt Way of 
Thinking or Speaking on this Subject, to 
make the Obligation to practiſe ſocial Virtues 
abſolutely to depend upon the Truth and 
Reality of Religion. This Obligation rather 
depends upon the Reaſonableneſs of the 
Thing it ſelf, and its abſolute Neceſſity 
to the Peace and Welfare, nay to the ve- 
ry Being of a Society. Religion injoins 
ſocial Virtue, becauſe of its benign In- 
fluence on ſocial Happineſs; and of Conſe- 
quence, the Reaſonableneſs and Obligation 
to ſocial Virtue is Prior in its Nature to the 
Conſideration of Religion, and would remain, 
while there are any Societies in the World, 
whether Religion be taken into Conſideration or 
not. But though then the Obligation would 
be real, yet it would certainly be too weak to 
command any conſiderable Meaſure of Regard. 
Self would prove generally too ſtrong a Prin- 
ciple of Conduct, and much over- balance our 
Concern for other Men, however reaſonable it 
is to have ſuch a Concern. A Man that has 
got quite rid of the Apprehenſion and Belief 

of 


(68) 
of a God, and Religion, will be very naturally 
and ſtrongly inclined to make a God of himſelf. 
He will be his own End, and his own Rule: 
He will conſider himſelf as accountable to 
none but himſelf, and therefore he will only 
deſign himſelf. When he ſees it will ſtand 
with his own Intereſt and perſonal Safety, he 
will not ſcruple to invade another's Property, 
promote his own Advantage, and build his 
own Fortune on the Ruin of thoſe about 
him. Reaſon, and the Peace and Happineſs 
of the Community, would not prove Conſi- 
derations forcible enough to curb every un- 
ruly Appetite, ſet Bounds to Ambition, or 
reſtrain from the Diſorders theſe inordinate 
Paſſions are apt to occaſion. A Nation of 
Atheiſts would expreſs little Regard to Ho- 
nour, Juſtice, and Truth, but would be like- 
ly to prove an Herd of Savages, ranging and 
ravaging, ſeeking their Prey, and plundering 
and deſtroying their weaker Neighbours ; 
treacherous and faithleſs Creatures, without 
mutual Love, or mutual Confidence. 
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It ſurely can admit of no Doubt, that che 
Belief of a God, the Obſerver and judge of 
Mens Actions, the Rewarder of their Vir- 
tue, 
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tue, and the Avenger of their Crimes, is the 
nobleſt and ſtrongeſt Motive to Juſtice and 
Charity, and every ſocial Virtue; and the 
moſt powerful Reſtraint that can be imag in- 
ed on the irregular Paſſions and vicious Af- 
fections of Mankind. This oftentimes proves 
an Awe and a Check, when it is highly pro- 
bable the Fears of human Puniſhment would 
prove ineffectual. And becauſe this Belief 
of a Deity is univerſally rooted and fixed in 
the Mind, and is, beyond all other Conſide- 
rations, ſuited to ſtrike every reaſonable Crea- 
ture with an awful Concern; therefore an 
Appeal to him is, by all civilized Nations, 
eſteem'd as the great Cement and Security of 
Society, and is made Uſe of by them as 
the dernier Reſort in deciding the moſt 
important Controverſies. And it is ſcarce 
. poſſible in the Nature of Things, that a Per- 
ſon firmly convinc'd of the Being of a God, 
and who worſhips him in that excellent 
Manner which Cicero recommends, Semper 
pura, integra, incorrupta et mente *; or, in 
the Words of a much greater Perſon, In Spi- 
rit and Truth, ſhould not prove the very beſt 


* Cic. de Nat. Deor. l. 2. 28. 


* Member 


( Io ) 
Member of Society, and conduct all his Ac- 
tions to the publick Good. And if notwith- 
ſtanding the general profeſſed Belief of Religion, 
and the Puniſhment which that leads us to 
apprehend will be inflicted on all wicked 
Diſturbers of the publick Peace, yet the 
vicious Paſſions of Mankind are ſcarce kept 
under any tolerable Reſtraints, how much 
more dreadful would the Effects be, if once 
the Notions of God and Religion were en- 
tirely baniſhed out of their Minds; and what 
elſe could be the natural Conſequence, but 
Perturbatio Vitae et magna Confuſio , uni- 
verſal Miſery, and abſolute Confuſion ? 


Beſides, as the Belief of the firſt Princi- 
ples of Religion, viz. That there is a God, 
the Obſerver and Judge of human Actions, 
neceſſarily infers, and naturally leads to the 
Acknowledgment of a future State of Re- 
wards and Puniſhments, becauſe there ar pear 
no diſcriminating Diſtributions of Good and 
Evil in the preſent; hence the Importance 
of Religion ſtill grows higher, and increaſes 
in Proportion to our Views and Proſpects in- 
to Futurity. 

+ Cic. de Nat. Deo. 1. 1. 2. 


For 


FFF . Üdlu ̃ ˙ ⅛⁰mn— Ä ee oo 


(11) 


* 


For when Men conſider themſelves, not 
only as Members of civil Society, and as ac- 
countable to human Laws, but likewiſe as 
the Subjects of God himſelf, and as ſuch 
deſigned for a future World, and there ac- 
countable to the ſupreme Being for their Ac- 
tions in this World; they muſt neceſſarily 
think it to be of the utmoſt Conſequence to 
them, to form juſt Notions of the Perfections 
of his Nature, and to pay him an acceptable 
Worſhip and Service, their future State be- 
ing to be determined by it; that is, they muſt 
eſteem Religion to be a Matter of the high- 
eſt Importance in itſelf, and that it deſerves 
to be their firſt and principal Concern. And 
it muſt be highly indecent, and upon no 
Principles juſtifiable, for any Man to treat a 
Subject of this great Moment with Ridicule, 
Contempt, or Scorn. 


It is true, there have been ſome in all 
Ages, who have pretended to queſtion or de- 
ny all the Principles of Religion, and have 
repreſented them as chimerical and falſe; 
few indeed, in Compariſon, and thoſe not 


eminent or remarkable for their Integrity, 
C 2 Virtue, 


ai : 
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Virtue, or Learning. Some of the ancient 
Philoſophers doubted of the very Being of a 
God, as Protagoras, and his Diſciples: Others 
' expreſsly denied his Exiſtence, as Diagoras, 
and one or two more. Some pretended to 


acknowledge a ſuperior divine Nature; but 
denied any ſuperintending particular Provi- 
dence over human Affairs, as Epicurus and 
his Followers. The Principles of others, as 
well as of our modern Unbelievers, ſeem to 
centre in meer Matter, and an uncontroullable 
Fatality, by which they deny the Being of a 
God, the Difference of Actions, and ſubvert 
all Obligations to Piety and Virtue. 

But all the different Hypotheſes of Atheiſm 
will appear to every impartial Enquirer to 
be ſo many Schemes of groſs Abſurdity, and 
perpetual Blunder; without any Foundation 
in Nature and Reaſon to ſupport them, with- 
out any Truth, and with but little of the 
Face or Shadow of Truth; like the wild, 
incoherent Dreams of a diſturbed Imagi- 
nation; properly enthuſiaſtick and whimſical. 
There is ſo little in the Nature of Things 


that can have any Tendency to countenance 


or lead Men into any of the Schemes of 
Atheiſm or Irreligion, that it is a very diffi- 
cult 


613) 


cult Matter to forbear judging, that they 


are all formed and given into, meerly as the 
moſt plauſible likely Methods that can be 
deviſed, to get rid of Checks, Remorſe, 
and Forebodings; and to make Licentiouſneſs, 
and an unreſtrained Gratification of Appetite 
and Paſſion, ſit a little more eaſy upon the 
Mind. But there is no need to raiſe Preju- 
dices againſt thoſe Principles, by repreſenting 
the Character and Conduct, the Views and 
Deſigns of thoſe who eſpouſe and endeavour 
to propagate them. They will be effectually 
overturned, and ſufficiently expoſed, by 
ſhewing that Religion ſtands ſtrongly builr 
on the Foundations of Reaſon and Truth. 


Thus much muſt be, and is indeed I think 
univerſally, allowed in Favour of Religion, 
that there muſt have been ſomething really 
and ſtrictly eternal, without any Beginning of 
Exiſtence, and therefore abſolutely Neceſſa- 
ry: A Principle, as capable of ſtrict De- 
monſtration as any Mathematical Propoſition 
whatever : And the Conſequence from hence 
neceſſarily is, that all the Properties and At- 
tributes of this eternal Being, muſt be inſe- 
parable from his Nature; or, that to ſuppoſe 


him 
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him deſtitute of any of thoſe Properties he 
eternally had is as real a Contradiction, as to 
ſuppoſe that this eternal Being once was not. 
Conſequently, if the Syſtem of Matter is this 
eternal Being, it muſt ever have been living, 
conſcious, and active; 1. e. Life, Conſciouſ- 
neſs, and the Power of Action muſt be eſſen- 
tial Properties of Matter, and it muſt be a 
real Contradiction to ſuppoſe the Syſtem of 
Matter deſtitute of theſe Properties; for to 
ſuppoſe any Being ſtrictly eternal and abſo- 
lutely neceſſary, and yet to be ſubject to the 
Loſs of its Properties is a downright Abſur- 
dity. But that Life, Conſciouſneſs, and the 
Power of Action are not eſſential to Matter, 
or that it is no Contradiction to ſuppoſe 
Matter to exiſt without them, is evident, 
in that many Syſtems of Matter actually 
have them not; and of Conſequence, if any 
Parts of Mater are without them, it is no 
Contradiction to ſuppoſe, that every Part, or 
the whole Syſtem of Matter may be without 
them alſo. For that which is eſſential to 
Matter muſt univerſally and equally belong 
to every Part of it; and if Life, Conſciouſ- 
neſs, and Liberty do eſſentially belong to it, 


it muſt be as great an Abſurdity to ſay of 
any 


(15 

any Part of Matter, that it is unactive, uncon- 
ſcious, and deſtitute of the Power of Action, 
as it would be to ſay, that it is not extended, 
diviſible, and the like. Every Man that lives 
is conſcious to his own Life, Perception and 
Power of Action; and of Conſequence, they 
muſt belong to ſome Being, they muſt be 
inſeparable Properties of ſome Nature or 
Subſtance, as really, and truly as Extenſion, 
Figure, Diviſibility, and the like, are eſſential 
Attributes of ſome real Being or Subſtance; 
and as they are not eſſential to Matter, they 

muſt neceſſarily belong to ſome other Nature, 
1. e. a Nature, or Being ſpiritual and im- 
material. So that the eternal Being is imma- 
terial, living, conſcious, and active; and as 
Matter is not eternal and neceſſary, it muſt 
either have fallen into Being by chance, or 
be the Production of the eternal immaterial 
Being. To affirm that it came into Being 
by chance, is to ſay, that there has been an 
Effect without a Cauſe, which is abſurd; and 
therefore it muſt have been a Production of 
the neceſſary ſpiritual Subſtance ; and as it 
muſt have been created, it muſt be depen- 
dent; and as it has no inward Principle of 


Conſciouſneſs or Power of Action, it muſt be 
| under 
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(16) 
under the conſtant Dire&ion and Govern- 
ment of him that made it. Hereby the two 
great and leading Principles of Religion, the 
Being of a God, and his univerſal Provi- 


dence are ſolidly eſtabliſhed: And from 


hence all the Duties of Piety flow by una- 


voidable and neceflary Conſequence. 


The very Notion of an abſolutely neceſſa- 
ry, eternal Being, includes in it the Notion 
of abſolute and infinite Perfection. For if 
any Being neceſſarily exiſts, it muſt be im- 
poſſible for him not to exiſt; if it be im- 
poſhble for him not to exiſt, the only Rea- 
fon that can be aſſign'd for it, is, becauſe 
ſuch a Being can have no poſſible Defect, 
that is, in other Words, muſt be poſſeſſed of 
abſolute infinite Perfection. This Idea of 
God naturally raiſes a pleaſing Admiration, 
and the firſt Degrees of Satisfaction and 
Pleaſure. And when this glorious and excel- 
lent Being is farther conſidered, as intereſted 
in all the Affairs of the World, and as the 


\ 
. Creator, Father, and Governour of Men, all 


the other Duties of Piety and Religion imme- 
diatelyappear highly reaſonable. The Gift of Be- 
ing, evidently ſhows us that we are depend- 

| ent, 
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ent, and naturally leads us to ſuitable Acknow- 
jedgments, and proper Expreſſions of our 
Senſe of this Dependente. The Neceſſaries 
and Conveniencies of Life, and all the other 
Inſtances of Favour and Mercy which we 
receive, demand the cheerful return of the 
higheſt Gratitude and warmeſt Love. The 
Characters of God, as our Governour and 
Father, and a watchful Obſerver of all our 
Actions, are ſuited to ſtrike every attentive 
Mind with Reverence and Fear; his univer- 
ſal Providence makes it very fit and reaſona- 
ble, that we ſhould frequently recommend 
our ſelves and our Fellow-Creatures, the 
Univerſe, with all the various Orders of Be- 
ings which he has placed therein, to his wiſe 
and kind Care; and that we ſhould, with 
Thankſgiving and Praiſe, acknowledge the ſe- 
veral Diſplays which he makes of his infinite 
| | Perfetions in his Conduct towards the ſeve- 

ral Works of his Hands. His Power, Wiſ⸗ 


| dom, Goodneſs, and experienced Faithfulneſs 
13 give us all the Encouragement that can be 
deſir d, firmly to rely on his Promiſes, and 
aſſure us, that none of the Expectations 
N which he has raiſed in any of his Creatures, 
hall be diſappointed. The ſame Perfections 


bs => D plainly 
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plainty teach us, that it muſt be both our 
Duty and our Wiſdom, with Patience and 
Reſignation, to ſubmit to all his Diſpoſals; 
and to exerciſe the firmeſt Truſt and Confi- 

dence in his Ability and Readineſs, to take 
the wiſeſt, the kindeſt, and moſt effectual 
Care of us, during the whole Courſe of our 


Rriſtance. 


. . © 


--- 
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From the ins Principles, if we duly ute 
tend to them, we ſhall clearly diſcern our- 
ſelves under ſtrong Obligations to every In- 
ſtance of Self- Government, and to a ſteady 
Regard to juſtice and Goodneſs in our whole 
Temper and Conduct towards our Fellow 
Creatures. Hence we eaſily and naturally 
gather, that it concerns us to be juſt and 
righteous to all with whom we have to do. 
All Nations of Men that dwell on the Face 
of the Earth, are made by the ſame Hand, 
and of the ſame Materials. The firſt and ſu- 
preme Intelligence has made them all of 
one Blood. They are all to be conſider'd as 
the Workmanſhip of his Hands, and the Ob- 
jects of his Care. And by the Situation in 
which he has placed them, he has given 
to each of them. particular Rights, . which 
other 
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other Men ought by no Means to infringe 
and violate, unleſs they are forfeited. Every 
Man has a Right given him by his Maker, 
during his Pleaſure, to his Life, his Health, 
his Eaſe, his Limbs, his Liberty, his ho- 
neſtly acquired Property, and to a Credit and 
Reputation among his Neighbours, propor- 
tioned to the Wiſdom and Regularity of his 
Conduct; and whoever, by Fraud or Vio- 
lence, diſturbs another in the Poſſeſſion of 
any of theſe valuable Enjoyments, does not 
only injure and hurt the Perſon aggrieved, 
but acts likewiſe in manifeſt Contradiction 
to the Will and Pleaſure of our common ſu- 
preme Governour. From whoſe Nature, 
Perfections, and Conduct towards all the 
Works of his Hands, we may mot diſtin&ly and 
aſſuredly know, that it is his Mind and Will, 
that we ſhould deal with every Man juſt in 
the ſame Manner, in which we, in like Cir- 
cumſtances, ſhould n deſire he would 
deal with us. 


But chis Equity and Juſtice is but a Part 
of the Debt which we may perceive our- 


ſelves to owe, in our preſent Circumſtances, 


to all Mankind. We are ſo formed and con- 
D 2 ſtituted, 
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ſtituted, that we ſtand in need of Aſſiſtance 


from one another, in Order to make our 
preſent Situation tolerably eaſy and com- 
fortable to any of us. We all of us want 
and deſire the good Will of thoſe about us. 
There are Benefits and Advantages which we 
are capable of reliſhing and enjoying, which 
we cannot attain without the benevolent and 
friendly Aids of Men like ourſelves. And 
therefore we readily conclude, that in ſuch. 
Caſes we are intitled to their Aſſiſtance z and 
that it is fit and reaſonable, and their Duty, 
to expreſs a Concern for our Welfare. And 
the Inference is as ſtrong and juſt, tho', per- 
haps, not quite ſo readily made, that there- 
fore we are obliged to love, with well to, 
and help other Men. The Goodneſs of God 
is conſpicuous in the conſtant Courſe of his 


providential Deſpenſations. He is good 


to all, does not only bear with, but he 


diſcovers Kindneſs and good Will even to 
the moſt Unthankful and Undeſerving. An 
Example well worthy of Imitation, and 
which, it may reaſonably be expected, ſhould 
efectually influence all the Sharers in this 
unlimited Bounty, to the moſt ſinoere mutual 


Affection 


; 611) 
Afſections and the moſt extenſive Benevolence | 
and Love to one another. | 


And the fame Principles will lead us to lee; 
how expedient and neceſſary it is that we 
ſhould keep a conſtant Guard upon ourſelves, 
and continually Exerciſe ourſelves in every 
Inſtance of Self- Government. We are by 
theſe Principles forced to obſerve and acknow- 
ledge the Obligation we are under, to take a 
proper Care of ourſelves, of both Parts of 
ourſelves, our Bodies and our Spirits. We 
are not the Authors of our Beings, and there- 
fore we are not at Liberty to deſpoſe of them 
and uſe them altogether at our own Pleaſure. 
God is the Former of our Bodies, the Fa- 
ther of our Spirits ; and we ſhall but ill expreſs 
our Senſe of his Favour in calling us into Ex- 
iſtence, and aſſigning us fuch a Rank as we 
bear in his Creation, by an utter Neglect and 
Unconcernedneſs about either the material or 
immaterial Subſtances of which we conſiſt, 
It is evidently our Duty to preſerve our 
Bodies in Health, and our Spirits with all 
their Powers in vigour, as well and as long 
as we can · We have no right to contemn, 
much leſs to ſhorten, our Lives. We muſt be 
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Content to abide in, and endeavour chearful- 
ly and- diligently to attend the ſeveral Sta- 
tions and Poſts of Service. and Uſefulneſs 
which he has aſſign d. us. If it be our Duty 
to pleaſe God, and to act juſtly and kindly 

by our Neighbours, it is both our Duty and 
our Wiſdom to endeavour always to preſerve 
fuch a Temper of Body and ſuch a Diſpoſi- 
tion of Mind, as will beſt fit and enable us 
to act as we ought both towards God and 
towards Man: That is, in other Words, it 
muſt be both our indiſpenſable Duty and 
our higheſt Wiſdom, to be temperate in all 
Things, to bridle and Reſtrain our Appetites, 
to govern our Paſſions, and to bring all our 
lower Powers into an habitual Subjection to 
the cool and calm Voice of Reaſon. Every 
Man is obliged to ſee to it, that the Power 
in which he moſt nearly reſembles his Maker, 
the Standard of all Perfection, does ſtatedly 
bear Sway in his Mind. Without this, he can 
never be effectually ſecured from the groſſeſt 
Enormities; with it, he will have a prevailing 
Propenſity and Readineſs to every good Work. 


Theſe are the principal and primary Du- 
ties of Religion, Piety towards God, Juſtice 


and 


(23) 

and Goodneſs in our Tranſactions with Men, 
Temperance and Patience, Diligence and 
Contentment in our reſpective Stations and 
Circumſtances in Life. And theſe are all 
demonſtrably founded in Truth, and reſult 
from the Reaſon and Nature of Things, 
and conſequently, Religion muſt be a Matter 
of the higheſt Importance, even if the Pene- 
fits and Advantages attending the Practice of 
it were more uncertain in their Nature, lower 
in their Kind, and fewer in their Number, 

than, upon Enquiry and Search, "they will be 


found to be. 


But altho' Virtue be its own ſufficient 
Recompence, yet our wiſe and kind Creator 
and Governour, in Conſideration. of our 
Frame and Circumſtances, has conſtituted 
the Nature and Relations of Things in ſuch 
a Manner, as that great and fingular Advan- 
tages ſhould attend an upright Regard to the 
Dictates of Religion; and that Miſery, Un- 
eaſineſs, and Diſtreſs, ſhould naturally ariſe 
from a criminal Neglect of them. This na- 
tural Tendency of Virtue and Vice, Reli- 
gion and Irreligion, lies very obvious, and 
is abundantly confirmed by every Day's 
aft ge: Ex- 
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of : diſcerning it. But there are Men af an 
indolent, thoughtleſs Diſpoſition; and others 
immerſed either in the Pleaſures or Hurries 
ef Life, ho need to have this important 
Truth frequently held up to them, and ſet 
before them in every Light. It is an Inflance 
therefore of that Benevolence, which we have 
ſeen to be no inconſiderable Branch of Re- 
ligion, to take all proper Opportunities to 
obſerve, and inculcate on the Minds af Men, 
that every individual reaſonable Creature, by 
an uniform and ſteady Regard to Virtue and 
Religion, moſt effectually ſecures and ad- 
vances his own Intereſt. and Happineſs, and 
A far as in him lies, the Com- 
„Peace, and Welfare of all to whom he 
ee Way related in ochdey. or 


, " "Reexy. Virtue is — of * Kind, | 

ſome Degree, of Happineſs. to the 'Perfon 
who loves and practiſes it. Temperance,” So- 
briety, and Chaſtity naturally tend to con- 
firm Health, prolong Life, and preſerve the 
Strength and Vigour of our ſeveral Faculties 
Diligence in our reſpective Employ ments, is 
the ſureſt, if not the ſpeedieſt Method of in- 
erea fing 


* * 


| i( 25"): - 
creafing our Subſtance, and procuring a de- 
firable Meafure of the Neceffaties and Con- 
veniencies of Life: And Contentment will 
enable us to enjoy what we have, with the 
greateſt Tranquillity and Cheerfulneſs. Uni- 
verfal Juſtice will ſecure us from the ill Will 
of thoſe about us; by the Practice of it, we 
ſhall' give no juſt Offenſe, or Occaſion of 
Refentment to any Man. Extenſive Good- 
neſs will intitle us to reciprocal Affection 
from thoſe whom we oblige; and procure 
us the Applauſe and kind Wiſhes of all who 
obſerve our Conduct. An habitual Regard 
to God, and a Conſciouſneſs that we deſire 
in every proper Manner to expreſs that Re- 
gard, will give us a reaſonable Expectation 
and Aſſurance of his continual Favour, Aſ- 
fiſtance and Acceptance. And this will not 
only add to our Satisfaction in the Enjoy- 
ment of every Inſtance of his Goodneſs that 
we are indulged with; but it will, above all 
other Conſiderations, ſweeten the Toils, and 
lighten the Burthens of Life, and enable us 
to bear our ſeveral Troubles with Calmneſs, 
and meet even Death itſelf with a becoming 
and deſirable Fortitude. 5 
| ns 1 


— ä 
+: . — 1 22 


2 « 2 — — 5 — — EAT 222 - 77 


— * «i. pw — - — — — — 
— —— — . Ez Us 4 py —— — — - = 
r ict ES 6: 4 Ads & 


ER 
* — 2 * 


. * 
2 oi. ——_ : 
*? — . 
d 8328 4 - - 


8 
2 4-- 


2 <A 


_ 


4 * +: 


(26 


On the other Side; View the Man whoſe 
Diſpoſition and Behaviour is juſt the Reverſe, 
who has no Fear of God before his Eyes, no 
Regard to the Rights and Happineſs of his 
Fellow Creatures, who is injurious and cruel 
in his Temper and Conduct, who gives the 
Reins to his Appetites and Paſſions, and ſuf- 
fers himſelf to be hurried by them into all 
Manner of Violence, Senſuality and Exceſs: 
See his Conſtitution broke, half his Days cut 
off, the Powers of his Mind weaken'd, his 
Subſtance waſted, his Reputation blaſted, de- 
ſpiſed and inſulted by thoſe whom he has 
neglected or injured, and from what Quar- 
ter has ſuch a Creature the leaſt Shadow of 
Reaſon to expect Pity, Comfort, or Relief? 
God and all Nature ſeem armed againſt him, 
at a Time when he needs no other Enemy, 
and can hardly have any more terrible Ene- 
my than himſelf. The conſcious Principle 
within him, which has been ſo much diſ- 
regarded and miſuſed, now takes ample Re- 
venge; and the Uneaſineſs and Pain, occa- 
ſion'd by Self-Reflection, will grow greater 
than he can bear. While the ſame Principle 
is as righteous and bountiful in its Rewards, 

where 
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where it has been attended to, and decently 
regarded. For nothing will, or can, give 
the Mind of a Man ſo true a Pleaſure, fo 
high and ſolid a Satisfaction, as a Conſcioul- 
neſs, that he has done the greateſt Good he 
was capable of; that he has anſwer'd the 
End of his Creation, that he has endeavoured 
to imitate the Perfections of his Maker, and 
that he has, as far as he was able, complied 
with the main and principal Obligations of 
his Nature, 


Thus ſtands every Man's perſonal Happi- 
neſs affected, in a Way of natural Conſe- 
quence, by the greater or leſs Regard which 
he expreſſes to the Dictates of Reaſon and 
Religion. Nor is ſocial Happineſs leſs viſibly 
or ſenſibly affected by a Regard or Diſregard 
to the ſame Rules, 


If every Man were governed by the Re 
ſon of Things, by Equity and F ines tn 
every Part of his Conduct, what a Paradiſe 
would this World be? What would be want- 
ing, but Eternity, and growing Degrees of 
the ſame Excellence to make it Heaven? 


There would then be no Tyrants invading 
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the Liberties of the People; nor any Rebels, 
on the other Hand, riſing up againſt their 
Princes. Honour would always be given 10 
whom Honour would be ſo juſtly due; and Tri- 
bute without Murmuring, to whom Tribute. 
There would be no abuſe of Power 
nor of Liberty. The Throne would be 
eſtabliſhed in the ſame Righteouſneſs, 
that would effectually unite every Hand 
in its Support; nay, there would be no 
right Hand of Falſhood, or of Violence. 
Such Principles would inſpire Men in Pow- 
er with generous Deſigns for the Good of 
Mankind; they would account it their Glory 
to repreſent the moſt High in his Goodneſs 
and Beneficence, as well as in his Majeſty and 
Grandeur; and would never affect or value 
themſelves on any Degree of the latter Re- 
ſemblance, without a proportionable Meaſure 
of the former. There would, in ſuch a State 
of Things, be no ſeparate, private Intereſts 
to be advanced at the Hazard, much leſs on 
the foreſeen Ruins of the publick Welfare. 
The People would be eſteemed as Children 
in the large Family, and the Princes without 
Flattery would be ſaluted Patres Patriae in 


the Style of the Romans, or in the well 
| known 


(29) 
known Language of a Prophet, Kings 
ſhall be Nurfing Fathers, and Queens ſhall be 
Nurſing Mothers, Nothing makes a Crown 
fir faſter or ſhine brighter. Nothing makes 
Majeſty more like the Image and Ordinance 
of God, Guards and other ſuch Enſigns of 
Power may make Princes feared; it is Virtue 
and Religion alone that can make them 
univerſally beloved while they live, that can 
make their Memories precious, and conſtrain 
all Poſterity to call them Bleſſed. | 


This ſecures the Obedience of the People 
from Principle. A Subjection that does not 
proceed only from Fear, but which is yield- 
ed cheerfully for Conſcience ſake, That 
Conſcience which Nothing can deter from 
obeying God rather than Man, is the firmeſt 
Security for a ſteady Loyalty. He that is 
careful to render unto God the Things that 
are God's, will never fail to give unto Cæſar 
all the Things which Reaſon and Religion 
reach him to regard as due unto Ceſar, 


Suppoſe, for a Moment, that a religious 
Teqper and Life were as univerſally preva- 
lent as they ought to be: Suppoſe, that the 


duc 
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due Reverence of God, attended with every 
proper Expreſſion of Homage, that Regard 
to Men which their mutual Relations and 
the Divine Order requires ; ſuppoſe, That Hu- 
mility, Meekneſs and Condeſcention, Forbear- 
ance andLove, Temperance andChaſtity, Truth, 
Juſtice, and Charity were every where and in 
every one; what an Idea, what a pleaſing 
Scene does this preſent? What a World 
would this be? What Tranquility, Harmony, 
and Peace? What Security and Pleaſure? 
The Images of the golden Age interſpers'd 
through the Works of the Heathen Poets are 
faint Repreſentations of the Happineſs and 
Glory of ſuch a State of Things. The De- 
ſcriptions of it given by the ancient Few!/b 
Prophet, ſeem much more lively and ftrik- 
ing. „ The Fruits of Righteouſneſs are 
Peace, Quietneſs, and Aſſurance for ever. 
“Drop down ye Heavens from above, and 
« let the Skies pour down Righteouſneſs, let the 
* Earth open, and bring forth Salvation ; let 
c Righteouſneſs ſpring up together, I, the 
« Lord, have created it. Then ſhall the Wolf 
e dwell with the Lamb, and the Leopard lie 
* down with the Kid, anda little Child ſhall 
« lead them; — and the ſucking Child ſhall 


Fs play 
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te play on the Hole of the Aſp, and the weaned 
« Child ſhall put his Hand on the Cockatt ice 
« Den; they ſhall not hurt nor deſtroy in 
ce all my holy Mountain; for the Earth ſhall 
te be full of the Knowledge of God, as the 
“ Waters cover the Seas. 


Men will live then fafely and quietly by 
one another : Honour and Property will be 
then ſecure on every Side: No Danger will 
threaten the one or the other from any Quar- 
ter: Publick Spirit will no longer be looked 
upon as a Chimaera, and the Pretenſe to it 
turn'd into Ridicule. It will then be ſeen 
and acknowledg'd, that there may be ſuch a 
Thing as a generous paſſionate Concern for 
the general Good, diſtin from a ſelfiſh 
Regard to particular Advantage. 


I turn to thee, O Libertine, and aſk, Art 
thou a Mourner at the Abſence of Pride and 
Paſſion, * Lewdneſs and Drunkenneſs ? Do'ſt 
thou bewail the Baniſhment of Luſt and 
Falſhood, of Revenge, IIl-Nature and Cruel- 
ty with all their goodly Train? And would'ſt 
thou have them recalled into a righteous 
World, ' leaſt there ſhould not be private Vices 
enough for the publick Benefit? To 
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- To be ſerious. It will be hard for amy 


Man to bring himſelf to believe, or prove 


to others, that Covetouſneſs, Idleneſs, Luxury, 
Fraud and Perjury, are proper and promiſing 


Means of advancing the Happineſs of the 


Community. Covetouſneſs leads Men to 
bury their Talents, and naturally produces a 


Stagnation of the publick Blood. Idleneſs 
does not only cloth the lazy Creature himſelf 


with Rags, but it robs the Publick likewiſe 
of all the Benefit that would accrue from his 
Diligence. Extravagance and Luxury ruin 
Families as ſurely, if not fo quickly, as Fire 

and Sword; and naturally and neceſſarily 
fill a Nation with Beggary, Thievery, and 
Fraud. Lying and profane Swearing lead.to 
Perjury, and tend to deſtroy Credit, and to 
diſſolve the common Bond of Society, and 
ſtrike at the Foundation of all Religion, as 
it is an appeal to God turned into a Defiance 
of him; and what Hold can there be on a 
Perſon who is looſe to all the Obligations of 
Conſcience and Truth? But inſtead of de- 
monſtrating the malign Tendency, and miſ- 
chievous Conſequences of a Want of Religion 


in a Society, . all che Circle of Vices, 
let 
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ler me be allowed to repeat an Obſervation 
which has been frequently and juſtly made, 
and ſtands good to this Day; viz. © Thar 
e the greateſt Empires, and the moſt flou- 
ce riſhing Nations have riſen and fallen with 
© their Virtue, and their Depravation and 
“ Deſtruction are dated together. 


But it perhaps may be, and indeed has 
been, made a Queſtion, whether Religion, with 
all theſe Advantages which it ſo ſpeciouſly 
promiſes, be conſiſtent with the Liberties of 
Mankind. Religion may be thought, and 
has been repreſented to lay improper Reſtraints 
upop Men, rigorouſly and needleſsly to check 
and curb the Appetites and Paſſions that are 
natural to us, and wove into our Frame and 
Make; it has been repreſented as inſlaving 
our Judgments, depriving Men of the free 
Exerciſe of their Powers, and Faculties, and 
abridging, and bearing hard upon their Civil 
Rights. And if theſe Charges could be fa- 
ſtened on Religion, it might well create a 
Doubt and Jealouſy in the Mind, whether 
Religion. be that reaſcnable Thing which its 
Friends and Votaries contend that it is. 
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But Religion may be fairly, and without 


much Difficulty, cleared of all theſe Imputa- 


tions. It muſt be granted, that it does in- 
deed lay ſome Reſtraints on the Paſſions and 
Appetites of Mankind : But by no means can 
it be juſtly ſaid to lay any unfriendly or im- 
proper Reſtraints. It does not put Men into 
an unnatural State, by requiring them to 
bring their Appetites and Paſſions into ſub- 
jection to the Dictates of Nature. For Ap- 
petites and Paſſions are in themſelves inferior, 
and therefore ſhould be under the Regulation 
and Conduct of Reaſon. If they are allowed 
to govern that Power which they ought to 
obey, it is impoſſible to preſerve the true na- 
tural Freedom of the humane Mind: Which 
properly conſiſts in a ready delightful 
Practice of every Thing that is fit and right, 
and an eaſy pleaſant Abſtinence from every 
Thing unworthy of our Natures, and incon- 
ſiſtent with our true and higheſt Happineſs. 


If we could ſuppoſe the whole World ſer 
free from all ſuch Reſtraints of Appetite and 
Paſſion, as the Libertine complains of, what 
would be the Conſequence to the Whole, or 

even 
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even to any Individual? Would not every 
Man's Life and Property, and Honour, the 
licentious Man's own not excepted, be expo- 
ſed to the ſame general Ravage and Plunder? 
If he ſays, he had rather ſtand to the moſt 
deſolating and melancholy Conſequences of 
univerſal Licence, than ſuffer any reſtraint; 
this only ſhews the Strength of the poor 
Wretch's Appetites and Paſſions. It is plain, 
the Man is a Slave, and in vaſſalage to divers 
Luſts and Pleaſures. He has got looſe indeed 
from the Law of his Mind; he is not in 
ſubjection to his Reaſon. But can he fancy 
himſelf therefore the more at Liberty? He has 
got a much more arbitrary and tyrannical 
Lord and Maſter. The Law in his Mem- 
bers ſays to him, go, and he goes, come, and 
he comes, do this, and he ſtraitway does it. 
And this he calls being at perfect Liberty, 
becauſe he finds himſelf pleaſed with executing 
theſe unreaſonable Commands and Orders. 
Whereas, alas, it is no unuſual thing for a 
Man that has loſt the Uſe of his Reaſon, 
greatly to delight himſelf with his Priſon, 
and his Fetters. Envy, Cruelty, Covetouſ- 
neſs, Malice, Pride, Jealouſy, and Revenge, 
have their conſtraining Power, and iſſue out 
F 2 their 
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their ſeveral Orders, and however loud Boaſts 


thoſe who are employed in executing thoſe 
Orders may make of the Liberty and Free- 


dom they enjoy above their Neighbours, 


every reaſonable and conſiderate Man will 
look upon their Condition with Pity rather 
than with Envy. Reaſon and Religion make 
large Allowances for our natural Inclinations. 
They do not require us to extirpate, but only 
to govern them. The Reſtraints laid upon 
them are only with reſpect to ſome particu- 
lar Objects and Degrees, and in ſuch Cir- 
cumſtances, as the Libertine himſelf would 
be glad to have ſome Reſtraints laid, when 
he himſelf is likely to ſuffer, either in his Pro- 
perry, Honour, or Peace, by the unreſtrain- 
ed Indulgence of them. Reaſon and Religion 
would bear a conſtant and univerſal Sway in the 
World, if no Man would break their Bands, 
and caſt their Cords far from him, *till he 
had found a better and a kinder Maſter ; or 
"till he could determine upon a Way to ſe- 
cure himſelf, his own dear ſelf, from the 
calamitous Conſequences of univerſal Licen- 
tiouſneſs. 


And 


6 


And yet, if ſuch a Way could be ſup- 
poſed poſſible to be found out, what an Idea 
muſt we have of a Man, and how unwor- 
thy muſt all his Fellow-Creatures judge him 
to be of the Benefit of reaſonable Laws, who 
would make them all a Sacrifice to his own 
favourite Inclinations ? This is far beyond 


Nero, this is ſetting an whole World on fire, 
while he makes a little Muſick to himſelf. 


Thus it appears, that no true, valuable, na- 
tural Liberty can be faid to be reſtrained 
or abridged by Religion. Nor will it be 
found, to make or juſtify any Incroachments 
on Men's. Liberty of Judgment, or their civil 
Rights. As Religion is founded .in Truth, 
it can deny no Man the free Exerciſe of his 
Thoughts and Judgment, and does not 
defire that any Man ſhould ſo much as pro- 
feſs an Attachment or Regard to it, which 
is not the Effect of Evidence and Conviction. 
This Sort of Liberty can never be prejudiced 
by true Religion, for there can be no true 


Religion without ir. Religion hath, it muſt be 


confeſſed, been made too often a Pretenſe for 
depriving particular Perſons of their Right 
to 
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to judge for themſelves, and other Advan- 
tages, to which they had a juſt Claim in 
common with the Reſt of their Fellow-Sub- 
jets. The Many have frequently made uſe 
of the Name of Religion, to diſcountenance 
and oppreſs the Minority of a Society. But how 
much Miſchief ſoever of this Kind has been 
done under the Name of Religion, the Thing 
it ſelf ſtands clear of all Guilt in this Reſpect: 
For it plainly and loudly diſclaims, and con- 
demns all ſuch Practices as theſe. Superſtiti- 
on, Bigotry, worldly Intereſt, Spleen, Ambiti- 
on, Luſt of Power have prompted Men to 
oppreſs their quiet and inoffenſive Neighbours, 
and to lay them under negative Diſcourage- 


ments, and poſitive Penalties, for private 


Judgment and Matters of Conſcience. Theſe 
have often conſecrated Rebellion, Perjury, 
Murder, and Robbery, with the Name of 
Religion; they have put out Religion's Co- 
lours, while they have been pyratically mak- 
ing Prizes on its Votaries. The Druid, the 
| Braman, the Rabbi, the Mufti, the Derviſe, 
the Prieſts of every Religion and of every 
Denomination, the conforming and diſſenting 
Bigors have all frequently had their Share 


in theſe ſcandalous Pretences and Practi- 
CCS. 
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ces. Religion never. Religion cannot poſ- 
ſibly by any of theſe Methods fight againſt and 
deſtroy itſelf, What! out of Veneration for 
the Deity, hurt any intelligent Creature, who 
out of Veneration of the ſame Deity had ra- 
ther ſuffer than offend him. There cannot be 
a more flagrant Abſurdity, or more manifeſt 
Contradiction. The genuin Love and Fear 
of God will always inſpire Men with other 
|, Sentiments, and teach them Forbearance, 
Patience, Condeſcenſion, Charity and Love; 
and as Men never act more contrary to the 
Nature and Principles of Religion, ſo they 
never ſo much obſcure the Beauty and debaſe 
the Majeſty of it, as when they make it the 
Pretenſe for perſecuting others, and depriving 
them of their Rights as Men, and their Privile- 
ges as Members of civil Society. Religion can 
never point out any Way of giving Glory to 
God, which is inconſiſtent with the moſt ſincere 
Affection, and extenſive good Will to Mankind. 


Now when this is the excellent Nature, 
and this the ſalutary, and beneficial Tendency 
of Religion, ir ſeems natural that all Creatures 
who are form'd capable of Religion, ſhould 
be always making diligent Inquiries, feeling 

afrer 
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after, expreſſing earneſt Deſires, and ſuitable. 
Endeavours after a clear and diſtin Know- 
ledge of all its Dictates, and a full Acquain- 
tance with every Thing that relates to fo im- 
portant a Subject. It is highly agreeable to 
the righteſt Notions which we form of the 
Nature of God, and of our own Nature, that 
there ſhould be ſuch a Tendency of our Spi- 
rits to the Father of Spirits, and that we 
ſhould be looking and waiting for all thoſe In- 
ſtructions and Aſſiſtances, which, in his own 
Time and Way, he may ſee it Neceſſary and 
Expedient for the Welfare of his Offspring 
to communicate and afford to them. 

I am very well apprized, that there are many 
who think and aſſert, that God has ſufficiently 
provided for the Direction and Succour of 
Mankind, by making them reaſonable Crea- 
tures. By giving them the Uſe of Reaſon, 
he has made them capable of diſcerning every 
Thing, that it is of Importance for them to 
know, in order to their being Religious and 
Happy. Men need no other Diſcoveries of 
the Nature, Perfections, and Will of God than 
what they may attain by the due Uſe of their 
Reaſon. For by our Reaſon, ſay they, we 


acquaint our ſelves with the Being and Attri- 
butes 
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butes of God; and are led to Adoration, 
and Obedience, both Active and Paſſive. 
And God, in giving us our reaſonable Powers, 
and preſerving the Exerciſe of them, and 
furniſhing us with Objects proper to convey 
2 Senſe of his Excellencies, who is the Crea- 
tor and Governour of all Things; God, in do- 
ing theſe Things, is ever preſenting himſelf 
to us in the moſt inſtructive and beneficial 
Manner, and beſtowing upon us every Thing 
that is neceſſary to our Happineſs. And if 
we are not wanting to ourſelves, by a Ne- 
gle or Miſuſe of our Reaſon, there is no- 
thing wanting from God in a ſupernatural 
Way, in any other Way additional to Reaſon, 
to make us Wiſe and Happy. 

But this Way of ſtating Things does by no 
Means anſwer the Exigencies of Mankind 
nor provide for the Happineſs of any Man, 
that is born into the World under its preſent 
Diſorders. For humane Nature and Reaſon we 
ſee every where vitiated and corrupted. How 
it came to be ſo, doth not belong to this Place 
to inquire. Put the Fact is Evident beyond all 
Diſpute. Inſomuch, that all the Reaſon with 
which we are naturally endued, and all the Ad- 
vantages that we have, from the Volumes of 

G Nature 
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Nature and Providence being opened to us; and 
I will add further, that notwithſtanding all 
the traditional Helps we have, in the Con- 
veyance of the moſt important Truths from 
Parents to Children, from one Generation to 
another; and once more, notwithſtanding 
great and conſiderable Genius's, that God has 
ſometimes raiſed up, to improve all the 
Powers and Principles of Reaſon, for the 
Benefit and Advantage of thoſe who had not 
Capacity or Leiſure to make thoſe Improve- 
ments for themſelves; yet no Man is able, 
with all theſe Helps, to make ſuch an Uſe 
of his own Reaſon, as to be ſecured from dan- 
gerous Miſtakes, and from the Vices and 
Corruptions of the World; but will find it 
{till neceſſary to call for farther Aſſiſtance in 
Caſes of Doubt and Difficulty, and in Times 
of Diſorder and Diſtreſs. 

There can be no Doubt of the Poſſibility 
of God's revealing to Men any important 
Truth, or Rule of Duty, with which he 
would have them to be acquainted, if we 
conſider the abſolute Power that he hath over 
all the Works of his Hands, and the perfect 
Knowledge that he has of our Capacities and 
Circumſtances, and of all the Methods, by 

which 
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which we are capable of receiving Impreſſions 

and Informations. He can ſo diſpoſe Things 
material, as to impreſs our Senſes and Ima- 
ginations by Voices, or Viſions, or Dreams, 
in what Manner and to what Degree he. 
pleaſes. And he has ſuch an immediate Ac- 
ceſs to our Minds and Spirits, that he can 
implant any Notion he ſees fit ; and he can 
give it ſuch Meaſures of Weight and Impor- 
tance as ſhall keep our Thoughts attentive to 
it, till the Ends he propoſes to ſerve: are fully 
attained by it. And he can give the Mind 
ſuch Evidence and Aſſurance of theſe Im- 
preflions being from himſelf, that Reaſon 
ſhall juſtify all the Regard which is paid to 
them. He can alſo enable ſuch a Mind to 
give rational Proof and Satisfaction to others, 
that the Things thus diſcovered and impreſs'd 
are truly and really from God. And if theſe. 
Things be allow'd, as I think none of them 
can be denied on a thorough Conſideration of 
the Divine Nature and our own, there needs 
no more to prove the Poſſibility of a Revela- 
tion, whenever the Honour of God, or the 
Neceſſities of Men make it requiſite. 
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Nor does it ſeem at all improbable, that 
what is thus potlible to be done, ſhould be 
effected in the Courſe of the Divine Govern- 
ment. The Securing the Ends of that Go- 
vernment ſeems to require it. The main 
Ends of God's governing the World are theſe ; 
to diſplay the Perfections of the Creator; to 
maintaih the Order. of Things throughout the 
Creation ; to prevent, or limit, or provide a- 
gainſt the Workings of Evil, with its Atten- 
dants, Miſery and Death; and to promote 
the Happineſs of each Rank of Beings, ac- 
cording to their Nature and Capacities. 


Nothing .can have a plainer Tendency to 
diſplay the Divine Perfections than a Reve- 
lation. Suppoſe the Reaſon of Man in its 
molt clear and uncorrupted Eſtate, doubtleſs, 
it would be capable of great and endleſs 
Additions to its Knowledge of the Divine Per- 
fections: And tho God might determine, in 
his Settlement of Things, to make this Know- 
ledge gradual and progreflive, according to 
Man's Uſe of thoſe reaſonable Powers with 
which he is indow'd, yet ſometimes, as a 
Reward to Goodneſs and Diligence, he might 

- impart 
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impart more immediately, and certainly, thoſe 
Notices of his Wiſdom, Holineſs, and Good - 
neſs, that ſhould make him doubly Glorious 
to a Mind, whoſe higheſt Satisfaction is the 
honouring and pleaſing its Maker. And it is 
by no Means, unlikely, that while Reaſon is 
ſearching after God, and rejoicing in the 
beholding the Impreſs of his Perfections 
upon the Works of his Hands, and celebra- 
ting and adoring theſe Perfections in the 
beſt Manner it can, the Creator, ſeeing the 
Imperfections and Miſtakes of a Spirit dwell- 
ing in Fleſh, ſhould draw it to ſtill clofer 
Views of ſpiritual Things, and open the 
Scenes of Truth to it, one after another, by 
more ſpecial Diſcoveries of himſelf. Thus 
Reaſon will repreſent it as highly probable, 
that its Labours, and Faithfulneſs, and Hu- 
mility, in ſeeking the Knowledge and Glory 
of God, ſhould be aſſiſted and rewarded by 
farther Revelations. Thus the Governour of 
the World might ſhew thoſe Lines of Wiſ⸗ 
dom, Power, Rectitude, and Goodneſs, which 
Reaſon could not have diſcoveted without 
ſuperiour Help to point them out; and in 
the Diſcovery of which there is a much 
brighter and fuller Diſplay of thoſe infinite 

Per- 
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Perfections. This is not an unreaſonable 
Way of Thinking, when we ſpeak of the 
Reaſon of Man as in its beſt Eſtate. 


_ Bur if we conſider it, as very much loſt 

to the Knowledge of God, and taken up with 
Things ſenſible, almoſt wholly imploied in 
catering for the Body, inſomuch, that the 
great Creator is little thought of, or baſely 
miſrepreſented in his own World; it does not 
ſeem likely, that in ſuch Circumſtances the 
World ſhould be continued, and he continue 
Governour in it, without making ſome freſh 
and farther Diſplays of his Perfections. If 
we can ſuppoſe him giving up this End of 
his Government, which is the firſt and great- 
eſt End of all, we may as well ſay, that he 
Exerciſes no Government at all; and that he 
has as little Value for Wiſdom, Juſtice, 
Goodneſs, Truth, and Faithfulneſs, as Men 
themſelves can have. Which in other Words 
is to ſay, that the only Things in which an 
infinite Mind could Delight and Glory from 
all Eternity, he is content to have deſpiſed 
and made Nothing of, in one Part of that 
World where he has formed Creatures fit 


to ſhew forth his Praiſe, but which he is 
forced 
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forced to look upon with utter Diſappoint- 
ment. This Repreſentation of God, is ſoun- 
worthy of him, and deſtructive of his very 
Nature, that Nothing in the World can have 
a ſtronger Probability, than the making ſome 
new and fuller Diſcovery of the Divine Per- 
fections, than could be done by humane 
Reaſon. - 


For without this, thinking and free Agents 
would never be kept in any Order. Take a- 
way the Senſe of a Deity, and of that Wil- 
dom, Juſtice, Goodneſs, and Truth which he 
is reſolved to maintain; and then every Paſ- 
ſion and Humour, every bodily Pleaſure, or 
ſecular Intereſt would unavoidably prevail, to 
confound the Order of Things, and to break 
in upon all the Relations and harmonious 
Diſpoſitions of them. To ſuppoſe the wiſe 
and good Governour of the World a meer 
Spectator of the Havock that is made by the 
utter Contempt of Wiſdom, Goodneſs, &c. 
and not to make ſuch freſh Diſcovery of theſe 
Perfections, as to put ſome Stop, and preſcribe 
ſome Bounds to theſe Confuſions, is to make 
his Government, i in this View of it, good for 
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Nothing; and it is better to be . 
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* than den diſhonoured. 


101 it ſhould here be aſked, why aid God 
mike Things ſo, as that they ſhould be lia- 
ble to ſuch Diſorder and Confuſion, and why 
did he leave it in the Power of any thinking: 
Agent to diſgrace his Workmanſhip and Per- 
fections? I anſwer, if it became the Perfection 
of God to make Creatures with various De- 
grees of Imperſection, and yet to make every 
intelligent Agent in ſome Meaſure free, it is 
then no Way unbecoming the infinite Mind, to 
permit ſuch a Creature to ſhew its own 
Choice, and to allow thoſe Things, which are 
put in ſubjection to him, to be uſed ac- 
cording to that Choice. But then it is the 
moſt probable and reaſonable Thing in the 
World to ſuppoſe, that it is one Part of the 
Scheme of the divine Government, that he 
will reſerve to himſelf a Right and Power to 
interpoſe, whenever he ſees the Diſorders ſo 
great, as to confound and break in upon the 
— Settlement, and Harmony of a 4 


This leads me to the next great End of 


Government, that argues the Probability of a 
Divine 
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Divine Revelation; viz. the preventing, limi- 
ting, and providing againſt the Working of 
Evil, with its Attendants, Miſery and Death» 
When we ſpeak of God, we mean a Being 
perfectly good, to whom Evil is moſt oppo- 
ſite and hateful. Whether this be an eternal 
Principle, or from ſome created Cauſe, and 


ſo ariſing from the Imperfection and Corruption 


of Things, and the perverſe malignant Diſpoſi- 
tions of ſome thinking Agents, there is no 
need here to determine. Let that be as it 
will, we cannot ſuppoſe a Governour of this 
World, who is perfectly holy and good, but 
we muſt make it one main View of his Go- 
vernment to counterwork Evil, and to pro- 
vide Remedies againſt it. Therefore when 
Evil prevails ſo far, as to cover the Minds of 
Men with Darkneſs, and to bring them into 


_ * Scenes of Miſery and Death, it is the moſt 


reaſonable Thing that can be, for infinite 
Wiſdom and Goodneſs to ſhine in upon them 
with ſome new Light, and Diſcoveries of 
Salvation, and to ſhew them a Way to get 
out of thoſe Miſeries and Dangers into which 
they are fallen. By thus limiting and deſtroy- 
ing the Power of Evil, a Creature is led to 
Glory afreſh in the Diſplay of the Perfection 
"4 Rae's 11 of 
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of its Maker, who breaks for him the Chains 
of Darkneſs, and all the Bonds of Death. Let 
any Man ſit down, and think of bonudleſs 
Mercy and Compaſſion, and of a God whoſe 
very Nature is Love, and then let him ſay, 
if an Expectation that he ſhould thus reveal 
himſelf, be not the moſt reaſonable Expecta- 

tion that can enter into the Mind of Man. 


Once more: If it be a main End of God's 
Government, to promote the Happineſs of 
each Rank of Beings according to their Na- 
ture and Capacities, we cannot ſuppoſe a 
Number of Creatures deſtroying themſelves 
in any Way, that can come within the Reach 
and Terms of Mercy, but that God ſhould 
interpoſe and ſay, In me is thine Help. And 
if we look upon a Creature as loſing all 
Happineſs thro' Guilt, or thro' Diſtemper and 
Weakneſs, or thro' the uſurped Power and 
Tyranny of others, there is no. conceiving of 
its being reſtor'd to Happineſs again, withour 
a Revelation of God's Will to pardon, and 
of the Way of obtaining that Pardon; nor 
without ſome additional Strength provided, 
and ſome ſufficient Remedy to reſtore a weak 
diſtempered Creature to Health and Vigour 


again; 
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again; -nor without ſome Diſplays of Power 
and Wiſdom, to reſcue out of the Hands of 
a Tyrant and Deſtroyer. 


That the Governour of the World ſhould 
upon theſe Conſiderations, and in theſe Exi- 
gencies, make a Revelation of himſelf, and of 
his Mind and Will to Mankind, is probable 
to a Degree, that one can hardly _—_— con- 
cluding that it muſt be ſo. 


This Concluſion is ſo ſtrong and clear, 
thatall Sorts of Men, both the Philoſophers and 
the Vulgar, both the polite and ruder Nations 
of the World have given into ir. And upon 
this Perſuaſion, have the Pretenſions of re- 
ceiving Things immediately by Revelation 
: from the Gods, run thro' the whole Pagan 

World. Sometimes Things were faid to be 
delivered from God by Voices, and ſpeaking 
Oracles, an hollow Sound coming our from 
an Image, or from behind a Wall, with 
ſome Words of doubtful Signification, that 


might ſecure the Honour of the Oracle which 


Way ſoever the Inquirer ſhould act, or the 
Affair ſhould iſſue. At other Times, Appari- 
trons and Viſions were contrived to be the 
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Directors of Mens Minds, and the Promoters 
of ſome extraordinary Actions and Under- 
takings. Revelations alſo were pretended 
by Dreams, and this became a conſiderable 
Study with Men of Learning and Philoſophy, 
who have laid down Rules for right interpre- 
ting theſe, fo as to know the Mind and Will 
of the Deity from thence. In one of thoſe 
Dreams Mr. Dodwell ſeems to have been, 
when he imagines the Oneriocritical Rules of 
the Heathen were ſtudied by the Sons of the 
Prophets in If-ael, while they were Candidates 
for extraordinary Revelation. Sometimes the 
Heathens repreſented their Gods as appearing 
in human Shapes, or in the Shape of ſome 
other living Creatures, and ſo conveying the 
Notices of Things to them. 


It does not ſeem unlikely that in ſome one, 
or more of theſe Ways, God did really, upon 
proper Occaſions, make Diſcoveries of him- 
ſelf: And from the traditionary Accounts of 
thoſe, Lawgivers, and Founders of Common- 
Wealths, Perſons of an enterprizing Genius, 
both Prieſts and Laymen, and poſſibly evil 
Spirits might take the Hint, and introduce, 
to ſerve their ſeveral Purpoſes, numberleſs 
deluſive Appearances and Pretenſions of this 
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| Kind. However, theſe Pretenſions would never 
have been made, or met with ſo general a 
Regard in the World, if there had not been 
an univerſal Expectation, that God could, and 
would reveal himſelf, where the Exigencies 
of Mankind required it, and where proper 
Applications were made to him, for ſuch ad- 
ditional Light and Aſſiſtance as they found 
they could not do without. In ſhort, the 
Notion of a Revelation appeared fo expedi- 
ent and beneficial to Mankind, and had ſuch 
a kindly Influence on their moſt valuable In- 
tereſts, that the wiſeſt and moſt learned Men 
among the Heathens write upon it, as the 
| moſt reaſonable and neceſſary Thing that could 
be advanced. There is a known and moſt 
remarkable Paſſage, in Plato's Alcibiades, to 
. this Purpoſe, which may ſerve inſtead of 
many. Plato introducing Alcibiades, conſult- 
ing with Socrates about the beſt Method of 
Praying to the Deity, tells him, that the 
beſt Way both for Alcibiades and himſelf 
was, To wait till ſome greater Perſon, than 
They, ſhould ariſe, who ſhould be able to 
« teach them exactly, how they were to be- 
« have both toward God, and toward Man.“ 
And when it is inquired, © When ſhall that 
BE « Time 


e 
« Time come, O Socrates! And who fhall 
that Teacher be?” Ir is replied, © This 
is no other than He under whoſe Care thou 


« ax.” 


lam well aware, that theſe Arguments which 
have been produced for the Probability of a 
Revelation, will be thought by ſome to prove 
too much; and ſo to raiſe a very ſtrong 
Objefion againſt the Doctrine they are de- 
ſign d to eſtabliſh. It may, perhaps, be ſaid, 
for I know on alike Occafion it has often 
been ſuggeſted, that the Neceſſities of Man- 
kind are as great, and their Happineſs is as 
much to be conſidered in one Part of the 
World as in another. And the Honour of 
the Common Maker and Great Univerſal Go- 
vernour of the World, is as much concerned, 
in the Diſplay of his Perfections, to thoſe 
that live in the darkeſt Parts of Afia, Africa, 
or America, as in BRITAIN; and the ſe- 
curing of -the general Order and Harmony of 
Things does as much call for ſupernatural 
Revelations in one Kingdom, and one Part 
of the World, as another. This Way of Rea. 
ſoning muſt either hold good every where, or 
it cannot be perfectly juſt any where. 
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In Anſwer to this Objection, which, 1 
think, is thus put in its full Force, I de- 
fire it may be obſerved; that it is nor juſt to 
infer, that becauſe a Revelation, in the gene- 
ral, may be reaſonably expected, therefore ir 
muſt be to all Parts of the World alike. For 
God to reveal himſelf, and his Will, in an 
extraordinary Way, is, in the very Notion of 
the Thing, an extraordinary Favour. And, 
ſurely, the ſupreme Governour of the World 
is not oblig'd to diſpenſe his Favours to all 
equally and alike. Infinite Wiſdom has ſeen 
fit to form a vaſt Variety of Creatures; and 
to endow his rational Creatures with very 
different Capacities, and to intruſt them with 
very different Talents: Some are better 
form d for receiving Light, and acquiring 
Knowledge ; ſome are more advantageouſly 
ſituated, both to do, and receive Good, than 
others are. And yet, no Man argues, thar 
becauſe theſe are Privileges actually confer- 
red upon ſome, and may, in every Part and Age 
of the World, be expected to be beſtow'd on 
ſome ; no Man, I fay, thence argues, that 
therefore they ought to be communicated to 
all in the ſame Proportion and Degree. The 
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Caſe is the very ſame here. God, as Sove- 
reign Ruler of the World, may chooſe what 
Place and People he pleaſes, as the Objects 
of this diſtinguiſhing Favour. He may fix 
the Symbols, or Tokens, of his Preſence, in 
what Part of the Earth he ſees fit. He may 
give more particular Manifeſtations of his 
Pleaſure to one Nation, than he does to an- 
other, as conſiſtently with his Wiſdom and 
Juſtice, as he gives a more temperate Cli- 
mate, greater Advantages of Traffick, grea-.. 
ter Opportunities and Helps for improving 
their Minds, to the Inhabitants of one King- 
dom, than to thoſe of another, or greater 
Meaſures of natural Reaſon to one Perſon 
than he does to another, And whenever he 
does give any peculiar Diſcoveries of his 
Mind and Will to any Kingdom or City, he 
juſtly may expect that the Attention and Re- 
gard of the reſt of the World ſhould be drawn 
thither: It is but reaſonable, that all about 
them, who come to have any Notice of ſuch 
a Diſcovery, ſhould make the moſt humble 
and diligent Inquiries. And, if God gives it 
in Charge to thoſe who are firſt favoured with 
theſe ſpecial Manifeſtations, that they ſhould, 
upon the common Principles of Humanity, 


do 


\ 
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do what they can to reſcue their whole Na- 
ture from Deluſion and Miſery, from Igno- 
rance, Error, and Vice ; in this, he moſt 
graciouſly conſults the Good of All, by the 
ſpecial Favours conferred originally upon a 
Few. 'And this will hold in arguing from 
one Nation and Kingdom to another, as well 
ds from an inſpired Perſon to his uninſpired 
Neighbour. And if the Principles of Reve- 


lation have their deſigned and proper Effect, 
they will warm Men with a becoming Zeal 


to communicate the Notices of them to others, 
and to bring all they can to receive them, 
and yield themſelves to the Tendency and 
N of them. 


It is indeed in every Reſpect more agreea- 
ble to the common Principles of Reaſon and 
Humanity, thus to make Men Inſtructors to 
one another, than needleſsly to multiply ex- 
traordinary Revelations. For ſhould God 
draw the Attention of Men continually to 
Revelations of Things from Heaven, they 
would be leſs careful to improve their rea- 
ſonable ' Capacities, and would become leſs 
ſociable, and leſs affected to one another. By 
Means of a Proneneſs which there is in our 
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Nature to emulate one another, and ſeek Pre- 
eminence, the Revelations granted to one 
People would be ſet againſt thoſe granted to 
another; and thus, inſtead of being united 
in purſuit of one common Salvation, they 
would be in perpetual Contentions about the 
ſpecial Favours granted to each of them ; and 
would make ſeparate Intereſts, according to 
the Views that each Nation had to ſerve in 
their preſent Governments and Diſpoſals of 
Things. It has been owing to this, that ſo 

many falſe Pretenſes to Revelation have been 

made, in different Parts of the World. And 

to prevent ſuch Contentions, it is not more 
reaſonable to expect, that there will be a 
Revelation, than it is to believe, that there 
will be but one; and that that ought to be 
univerſally received by all, as well as by thoſe 

who are firſt favoured with it. A Thought 

this, that is very capable of being improved, 

ſo as ro be made a Criterion or diſtinguiſh- | 
ing Mark of that Revelation which is really 
and truly from God; namely, that which is 
moſt fit for all Mankind to receive, and which 

would be equally beneficial to all People chat 
.cordially embrace it. 
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It is highly reaſonable to expect, that any 
divine Revelation, that is fuited to anſwer 
the Exigencies of the whole human Race, 
ſhall, in one Way or other, ſooner or later, ex- 
tend to all Nations and Languages upon Earth. 
Its Progreſs may be very flow, thro' the 
Abuſes to which it is liable in thoſe yery 
Places where it is received; fome Men, for 
Want of F aich, Integrity, and a teachable 
Difpoſition, c continually miſrepreſenting it and 
cavilling againſt it; and others uſing it ro 
ſerve the baſe Purpoſes of Tyranny and Cru- 
elty ; which ſhall diſgrace it to By-ſtangers. 
The Powers and Intereſts of Men, in other 
Places, may make them afraid of Alterations 
being introduced, which may prove dange- 
rous to their reſpective Governments, which 
are ſettled and ſtand quiet, and eaſy, upon a 
different Foot in Matters of Religion. And 
the Vices of Men, every where, will oppoſe 
thoſe Notices of Things, which would con- 
troll and ſubdue them. For theſe Reaſons, 
a Revelation from God muſt be expected to 
make but flow Advances; but this is owing. 
wholly to the great Degeneracy and Corrup- 
tion of Mankind, and to the Diſorders of 
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the World, which make them ſo difficultly ad- 


mit of the Remedy that God has provided, and 
ordered to be tranſmitted to them. Put from 
the Nature of the Thing, and from Obſer- 


vation and Experience, it is ſtill no Way 


unreaſonable to imagine and hope, that a 


Revelation actually coming from God, and 
ſufficiently atteſted and confirmed, ſhall gra- 
dually advance in its Credit, and obtain a 
wider Spread; and at laſt, bear down and 
triumph over all Oppoſition, from Deluſion, 
Enthuſiaſm, Vice, and Impoſture. 


Beſides, it is well worth obſerving on 
this Argument, that ſome general Principles 
may be propagated, and thereby the general 
Order of Things render'd, in ſome Degree, 
more ſecure, by Means of a Revelation made 
ro one Part of the Earth, tho' the Revela- 
tion itſelf ſhould not be univerſally known 
and received. For Example ; the Worſhip 
of Idol, and the Brute, or inanimate Parts 
of the Creation, may be brought into 
Diſrepute, and laid aſide all over the 
World, by the true God diſcovering himſelf, 
and the right Way of worſhiping him in 
ſome principal Kingdoms of the World. Falſe 


and 


661) 


and deluſive Oracles may be filenced; and 
Men may grow into a Contempt of them, 
by a generally received Notion of God's re- 
vealing himſelf, and his Will, in ſome better 
atteſted, and more certain Way, The Bar- 
barity of human Sacrifices, and all bloody Sa- 
Crifices may ceaſe, upon the Aſſurances gi- 
ven of God's pardoning Sin, and providing a 
Ranſom and Expiation another Way, which 
is more worthy of the Divine Being to accept, 
and more ſatisfactory ro the Conſciences of 
Men to rely upon. The rational Conviction 
of this, and the Belief of a divine Revelation, 
in ſome leading Parts of the World, (for 
Wiſdom, Power, and Traffick) which ſhall 
put an End to all bloody Sacrifices among 
themſelves, may alſo deſtroy the Uſe of 
them, and call Men off from all miſtaken 
Reliances on ſuch Ways of Propitiating the 
Deity, in the other Nations of the World, 
which, as yet, are unacquainted with that 
ſpecial Revelation from God, and that Ran- 
ſom ordained by himſelf, which brought all 
bloody Sacrifices to be firſt laid afide. Theſe 
being real Facts, and not meer Suppoſitions 
only, in the Prevalence of Chriſtianity, do 
moſt fully vindicate this Way of Reaſoning. 
For, 
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to be, or not, (which That 1 


pretends, 


to a farther Inquiry) yet it e es 7 


all 1 Diſpute, | from the Settling it in 
and 1 in the Roman Empire, and 4 5 other 


Parts of the World, that many general Prin- 
ciples have ſpread, and been received from 
thenee, (particularly in the Examples Juſt gi- 
ven) that have been copied, and | preva iled 
thro”. other Parts of the World; and, by 


that Means, many flagrant Diſorders are cor- 


rected or prevented, which aroſe. from thoſe 
barbarous Cuſtoms now deſtroyed, although 
Chriſtianity icſelf be not underſtood, or re- 
ecived, in mahy of thoſe Places en thoſe 
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